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2) pe i sin the Mar Thoma Tradition 
The Vedic Resonance in the Liturgy of St. James oe 


“Man is the sacrifice, but also the sacrificed....Man is 
not only the cosmic Priest; he is also the cosmic Victim.’"? We 
have interpreted the sacrificial lamb of the Old Testament as 
Jesus Christ, but we fail to see Jesus in the ‘man’ of 
Brahmayajfia. The hymn to Vanaspati,the Lord of the forest 
is another pre — figuration of the Lord on the cross. The Lord of 
the wood (Vanaspati) in this poem refers here to a particular tre¢ 

, out of which the Yiipa, the sacrificial post (is it not the cross of : 
the Lord?) is made. It brings life, when alive in the forest and ‘ ition 
when used as a post of sacrifice. It is raised on the surface of Liturgy of St. James in the Mar Thoma Trad 

Ly 


NT al 


with a sacred cord by which the tree becomes a pole of sacrifit Dr. George Mathew 


Introduction 


Jnorder to understand the nature and unique features ofthe ee 
of St. James as used in the Mar Thoma Syrian Church, we ae fo) 
ce) through the history of the 19" century undivided non Roman 
avian Church in Malankara and the reformation Pei oe 
i Church Missionary Society of the 
through the influence of the ar ae 
i turgical revision of the Anaphora of St. 
Anglican Church, the Liturgic aaa 
i al studies regarding the history 
took place. Since there are sever ardit ee 
i ly looking into the liturg 
structure of the Anaphora, we are on sti 
isi initiated by Abraham Malpan and o 
revisions that had been initiated by: : 
i features of the Anaphora 
its theological reasons. The unique 
wie used in the Mar Thoma Church are discussed here with a 


critical evaluation and conclusion. 


is the ‘man’ of Vedic Yaijrias, He is the eternal priest | 
Brahmayajiia and He is the Victim tied to the Yiipa, the ef 
that brings life and salvation to the world. 

I conclude: these meditative reflections on the selec 
passages of the liturgy of StJames are, I think, enough 
make my point. God, almighty, is the Nucleus of the u 


They fill and envelop the earth with their hymns of pi 
Liturgy of StJames realizes the symphony of the eb 
music. It is quite natural that we experience the reso 
the primordial revelation in it. 

Om shanti shanti shantih 


: tion 
Ad majorem Dei gloriam. During the second quarter of the nineteenth century, a sec 


i i h India underwent a certain 
Syrian Church in Kerala, Soutl x 
cee Be through the influence ofthe Citar 
i Jand (Anglican Church). [his Chu 
Society of the Church of Eng | Se 
Syrian Church, and cla 
as later known as the Mar Thoma ure] Lc 
bstcrea continuity with the ancient Church which is traditionally 


SS a ea nS? 


*! Atharva Veda XIX 42. 1-2 
: “” Raimundo Panikkar, Vedic Experience, p. 358 
*® Re Veda III 8 


The mantras quoted in this paper are taken from Vedic Experlen 
(Mantra manjari) by Raimundo Panikkar 
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believed to have been founded by the A 
is unique in its position as at once a: 
It is oriental in that it still follows th 
Syrian) liturgical tradition but witl 


postle Thomas in AD. 52, It 


n Eastern and Reformed Church, 
¢ pattern of the Antiochene (West 
hareformed doctrine. The aim 0. 


evangelical doctrine. 
The Need for Reformation 
The social and religious state of the Church was at low ebb. Ther 


1 

E : : 

tf Te oe Church Worship, refer, George Mathew, 
» Paul Bradsha’ S icti 

and Worship, (London, 2002)295-96. ea ae ei age, ee 
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Liturgy of St. James in the Mar Thoma Tradition 


was no spiritual vitality or missionary zeal. The clergy were uneducated 
and there was no centre for their training. Compulsory celibacy of the 
clergy introduced by the Roman Church remained the rule. Clergy 
were ordained at the early age even without any theological training. - 
The services were conducted in Syriac language which the people 
understood only imperfectly. Superstitious practices which prevailed 
among the non-Christians affected the Christians also. 


Coming of the Mission of Help 


Col. Munro saw the need in the Syrian Church and wrote to the 
Church Missionary Society requesting them to send a ‘Mission of 
Help’. The CMS responded to the call. The Rev. Thomas Norton 
was the first missionary sent to Travancore in 1816. The Rev. 
Benjamin Bailey followed him in the same year. The Rev. Joseph 
Fenn and Henry Baker arrived in 1818 and 1819 respectively. They 
concentrated on secular education, translation of the Bible and Prayer 
Book and theological Education. Metropolitan Pulikottil Mar 
Dionysius started a Seminary at Kottayam and J oseph Fenn was in 
charge of training the clergy. 


The Missionaries assured the Syrians that it was not their intention 
to bring the Church under Anglicanism but to free her from the evil 
effects of the wrong doctrines and bring her back to the purity of the 
gospel. But in 1836 through the Synod held at Mavelikkara, the 
Malankara Church severed its connection with missionaries. The CMS 
began its work among the down trodden. Some joined the Anglican 
Church and later an Anglican Diocese of Travancore was formed in 
1878 which is now part of the Church of South India (CSI). 


* Reformation: A Liturgical Renewal of the Malankara Church 


Many members of the Malankara Church, who desired reforms 
stayed within the church with the hope of carrying out necessary 
reforms inside the Church itself . There were two priests associated 
with the missionaries in the work of the seminary. The spiritual life 


i 
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Ings ‘Mp! yi 0. eshada eal ap eal for 
and teach; € hasized b the missionaries h; 

grea 
them. They were Rey. Abral a Valpan (in Syriac, I Tofessor- 


Liturgical Revisions 


C.P Mathew and M.M Th i 1 
he Peers - thomas evaluate the liturgical revisions in 


* For a brief histo i 
ry of Reformation see, Geore i 
of the Mar Thoma Church, (Tiruval is 2008) | fone eicaeees” 


> Zack ariah John, The Litury of the Mar 7 homa Syrian hurch o; Malabar 
” BY of Me 

in the light Of its History, un published MA Dae, rie of 

Durham 1994) 68f. : 
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Liturgy of St. James in the Mar Thoma Tradition 


“In the Eastern churches, apart from the Nicene creed, there 
are no formulated doctrinal confession or Articles of faith to which 
there is a formal commitment by the church or its membership. But 
the basic doctrine finds their expression in the prayers and meditations 
of the Liturgy, especially the Liturgy of the Holy Communion 
(Qurbana). The Liturgy therefore holds a fundamental place in the 
life of the church, not only as the central act of worship, but also the 

confession and witness of the church to the true (orthodox) doctrine 
and the historical continuity of the liturgical tradition is an essential 
expression of the continuity of the Faith and Order of the Church 
As a Malpan engaged in teaching Zaxa (Liturgy) and its chants to 
the prospective priests of the Church, Abraham Malpan knew the 
place of Taxa in the life of faith and devotion of the Syrian Church. 
He himself shared the conviction regarding the centrality of the 
Liturgy in the life ofthe church. It was for this reason that when he 
came to feel, through the influence of the Mission and his own study 
of the Bible, that there were in the liturgy, unscriptural elements which 
affected the integrity of the life of faith and piety, he wanted to delete 
them. Probably he desired to give the Zaxa (Order of worship) a 
new integrity by bringingit into line with the primitive tradition of the 
Church of the New Testament, as he then understood it, but without 
doing violence to the continuity of the later developments in the 


tradition which produced the Liturgy of St. James.” 


The reformers emphasized that we are saved by the grace of 
God and not by any human deed or work. Through repentance and 
confession one has to come to the Lord to receive his grace. Reading 
the word of God and living according to that is also important. 

Following are the major changes Abraham Malpan made in 
his revision of Liturgy: 


All Prayers for the dead were removed. 


Invocation to the saints were omitted. 
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- The following verse which the officiating priest used to utter 
on taking the Bread _ in his hands was also removed: “ thee J 
am holding who holdest bounds; Thee Lam dani wh 
ordereth depths; Thee O God. I place in my mouth > ¥ 


- In another prayer of the priest “ j 7 
D priest “we offer this un blood; 
SaCcF whee Sor Thy whole church all over the world” The 
words ‘ur bloody sacrifice’ was replaced by ‘prayer’ 


- The epiclesis (Prayer of consecration) of the e 
changed to “May the Holy Ghost dwell os this hcteoe 
in this cup) and make it the body or blood) of our Lord and 
Messiah forthe remission of sins and for life eternal unto those 
who receive it’ (‘Unto those who receive it’ is an addition 
However this has been omitted from the present text), 


-  Arubric forthe blessin 
ig of the censer was deleted bi 
of the incense continued, sy as 


- In the old liturgy the priest, at one place, while removing the 
veil addresses it as follows: “Thou art the hard rock which 
was set against the tomb of the redeemer”, was changed to 

You are the flint-stone rock which allowed the i of 
rivers to flow Jor the twelve tribes of Israel. You are also 
the priceless and tested cornerstone which was re jected 
by the builders (see next text) ‘as 


- Certain changes in practices were initiated by the Malpan. 
- The communion was to be distributed in both kinds (separately), 


- Communion was not to be celebrated when there were no 
communicants (The idea behind was that Eucharist is not for 


veneration but for receiving - thi i 
- this ruled out the magi i 
base gical view of 


(Malay alam) cn 
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Abraham Malpan also broke the statue of Muthappan (statue 
ofa foreign prelate) used at the church festival of Maramon, which 
he declared as idolatry. Later, this festival was altogether abolished. 
He appreciated the teaching of the missionaries and took over the 
Reform Movement after the missionaries had left the seminary. He 
decided to remain within the old tradition of the Syrian Church as 
muchas possible to bring about the reforms. Malpan thought, in 
order to get proper support for the cause of reforms, a Metran 
(Bishop) was needed. He sent his nephew Deacon Mathews to 
Mardin, to the Patriarch of Antioch in 1841. He was duly ordained 
as priest and consecrated as Bishop with the name Mathews Mar 

Athanasius. He returned to Malankara in 1843. Mar Dionysius 
opposed his attempt to get Government proclamation in his favour 
as the Mewopolitan of Malankara. Mar Athanasius favoured reform 
movement of his uncle Abraham Malpan to an extent but tried not to 
alienate the conservative group who opposed the reformation. 
Abraham Malpan passed away in 1845. In 1852 Mar Athanasius 
was confirmed as the Metropolitan of Malankara by the Royal 
Proclamation. Once he was recognized as the valid Metropolitan, 
he took up seriously the cause of Reformation. In 1868, Mar 
Athanasius consecrated Rev. Thomas his cousin and the son of 
Abraham Malpan with the name Thomas Mar Athanasius. Now the 
reform movement began to progress. They had in their possession 
the Old Seminary and Thomas Mar Athanasius resided there. In 
1877, Mathews Mar Athanasius passed away. Thomas Mar 
Athanasius succeeded and led the reformed section. There followed 
aseries of court cases for the possession of Old Seminary, Church 
Properties and the Trust Fund. In 1889. in the final court verdict the 
reformed section lost the case. Thus the undivided Malankara Church 
was divided into two separate Churches namely the J acobite 
(Orthodox) and the Mar Thoma Syrian Churches. Thomas Mar 
Athanasius passed away in 1893. 


Rev. Zachariah John in his study on the Mar Thoma Liturgy 
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The Liturgy of St James: Hs {impact on Theologizing in India 
elaborates the Liturgical revisions in the following manner. 4 


Thomas Mar Athanasius felt the n isi 
eed for further revision of 
the liturgy and the evidence of Metropolitan, presented in the Seminary 
Case, gives a general outline of the doctrinal position of the reformers 


The first liturgical Revision Committee 1900 It was instituted 


during the Episcopate of Titus | Mar Thoma} i 
ain the yee 
discussed the following points: einem trae 


The Way in which the presence of Christ is realized by the recipient 
in the Sacrament - Isit the physical presence of the Body and 
Blood of Christ oris it only the spiritual presence of Christ? 


The significance of the use of the word ‘Mystery’ and 
‘Bloodless Sacrifice’ in the liturgy. 


- The meaning and expression ‘worthily receive’. Does it imply 
receptionism? 


There was difference of opinion among the committee members 
regarding the interpretation. Later that committee did not function. 


Second Prayer Book Committee 1913 


This committee was appointed during the episcopate of Titus I] Mar 
Thoma in 1913. Abraham Malpan did not leave behind him an 
treatise on his reforms. The followers received only the revisions he 
had made in the liturgy. Therefore the committee looked into other 
sources for information. They are: the inferences from the negative 
statements of the Synod of Diamper, the memorial from Clero 
submitted to Col. Fraser in 1836, the Statement issued by the Reform 
Society in 1878, the deposition of Thomas Mar Athanasius in th 
Seminary Case. ‘ 
pees he eee 


a a 5 
Zachariah John, The Liturgy of the Mar Thoma Syrian Church of Malabar 


in the light of its History, un published i i iversi 
Dae ao car ql published MA Dissertation, (University of 
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The committee submitted its report in 1920. It contained a 
summary of the liturgical reforms initiated by Abraham Malpan. 
According to this, the commitiee identified ten revisions in the liturgy 
and three changes in the practices. (See above for the changes made 
in the text). 


They unanimously adopted the following resolutions on Holy 
Qurbana:> 


“In Holy Communion, Christ gives Himself to the believers and 

they partake of Him. But we repudiate the doctrines that any material 
change occurs in the bread and wine and that Christ is localized in 
them. Besides, Holy Communion isa reminder of Christ who offered 
Himself as an eternal sacrifice, for the redemption of the whole world 
and of His death; a sacrificial feast for participating (eating and drinking) 
in Christ, who offered Himself asa sacrifice, a pledge of the certainty 
of the redemption through Christ, a means of incorporation of the 
believers in Christand between themselves, a thank offering declaring 
our gratitude for the redemption wrought through Christ and all other 
benefits we enjoy from God, a prayer for blessings on the basis of 
Christ's eternal sacrifice, an offering wherein the Church incorporating 
itself in the offering of Christ, offers itself up as a living holy and 
acceptable sacrifice to God. This Holy rite was instituted by our Lord 
ona most important occasion in His life and the Church has been 
celebrating it from Apostolic times, and it occupies the central place in 
the worship of the Church and no section of the Christians, which 
disregard this rite which is Biblical and in conformity with the 
consciousness of the Church Universal, will not escape suffering, serious 
deterioration in spiritual life and progress. The blessings of Holy 
Communion are dependant on conditions on spiritual and those who 
participate in it without proper mental attitude do not derive any benefit 
from them but it become a curse for them.” 


S Zachariah John, ibid. 71f, Also see: Some Important Documents about the 
Faith and Practice of the Mar Thoma Syrian Church (Malayalam)( Sabha 
Tharaka Supplement 1965), 23-27. 


Sasi (lS. 1S rae a ee eee 
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The Liturgy of St James: Its Impact on Theologizing in India 
The Third liturgical Revision Committee- 1924° 


The Committee appointed in 1924, prepared Tentative Eucharistic 
Liturgy according to the aforesaid articles of reforms and revisions. 
In continuation of the changes made by Abraham Malpan, further 
changes were made on the same lines and principles were brought 
about in the Taxa and that Taxa is now in common use. The changes 
made are the following: 


1. Relating to the incense: the old liturgy gives it great 
importance, giving the impression that it is something which 
effects reconciliation with God. The invocation, “Accept our 
incense out of Thy mercy, O Lord”, was changed into “Accept 
our worship, O Lord”, and “Be reconciled to us through the 
incense offered by Thy priests” into “Attend the prayers of 
Thy priests.” 


tw 


The word ‘sacrifice’ whenever it expresses the idea that the 
sacrifice of Christ is being repeated is either dropped or 
explained. It was replaced by the expression ‘The bloodless 
sacrifice of grace, peace and praise.” 


3. With regard to the words of Institution 


(a) The words of Christ as given in the gospels alone are 
retained (Luke 22:19, Matthew 26: 26-28) 


4. The word mystery is dropped from all the places where it 
occurred as it was feared that this word might encourage the 
worshippers in the belief that some magical change took place 
in the bread and the wine during the communion service. 


5. With regard to the Epiclesis (the invocation prayer of the 
Holy Spirit), the following prayer was accepted: “May the 


Juhanon Mar Thoma, Christianity in India and u brief history of the Mar 
Thoma Svrian Chireh (Madras 1968 ).32f. 
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Holy Spirit sanctify this bread (wine) to be the body (blood) 
of our Lord Jesus Christ. The word ‘transform’ and ‘descend 
on’ were omitted. 


6. All passages suspected of monophysitism were dropped 


from the liturgy (e.g. the statement, ‘Emmanuel is one and 
the same after the indissolvable connection. He is not 
divided into two natures was removed). 


7. With regard to the Priest In all prayers which the Priest 
offers in his own for the people , the first person singular is 
deleted and either the first person plural or the second person 
plural signifying the congregation is substituted. In the prayer 
for the Holy Ghost, the prayer of the Priest “O Lord respond 
tomy call is changed to O Lord respond to_our call. This 
change was made in order to emphasize the priesthood of the 
laity (1Pet.1:5, Rev. 1:6, 5:10, 20) and to affirm that the Church 
does not recognize its ministers as mediators. 


The Report of the Liturgical Revision Committee of 1927 
About the consecration —Epiclesis 


What is the relation of Christ to the consecrated Bread and 
Wine? 


There is a view that the Holy Spirit sanctifies the bread and 
wine to be the symbols of the body and blood of Jesus Christ and 
only ina symbolic sense can the bread and wine be called the Body 
and Blood, 


There is another view that when the priest consecrated the 
bread and the wine there comes into existence a relation between 
Christ and the element, which is incomprehensible by human 
intelligence, but it is nevertheless more real. Thus Christ is present in 
a particular manner in the midst of worshippers and it is not merely in 
a symbolic sense that the bread and wine become the body and 
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ee cane Though this liturgy was not adopted Officially 
ssem bly, it had the unanimous agreement of isi 
! ly, the Re 
pec ae This tae was knownas the ‘Liturgy of the Cliptiites* 
Tecommendation of the Episcopal S i itu 
the E ynod, Metropolitan T; 
II Mar Thoma published this Liturgy in 1942 with lieth Bice, 


May the Holy Spiri ; 
N pirit bless this Bread and ify i 
Jor us the communion sabes 


of the Body of Christ, Th dk 
Silvie Has iy dear Son and our Lord God 


May the Holy Spirit bless thi 7 
is Chal tify i 
be for us, the communion vai ae ay ae 


of the Blood 
Nee of Thy dear Son and our Lord Jesus the 


Both these liturgies have been Officially accepted and are in 


b fie 


Liturgy of St. James in the Mar Thoma Tradition 


use in the Church today. Unfortunately, the Church had to undergo _ 
a period of Litigation from 1955 and 1965 in matters of doctrine. A 
small section of the members of the Church left the Church and formed 
another Church called St. Thomas Evangelical Church of India in 
1961, demanded further Reform in the Church. 


Articles of Belief based on the Reforms of Liturgy’ 


The constitution of the Church begins with the following brief 
declaration of its faith and practice. 


1. The Malankara Mar Thoma Syrian Church believed to be 
founded by St. Thomas, one of the Apostles of Christ and 
called by that name is a part of the one Catholic and Apostolic 
Church. 


2. Along with other historic Christian Churches, this church 
believes in the Holy Trinity as revealed by Jesus Christ - the 
Lord Incarnate and redeemer of mankind. 


3. This Church acknowledges the Bible consisting of 66 Books 
(Old Testament and New Testament) and the Nicene Creed 
as the basis of its faith and doctrines, and under no 
circumstances should this be modified by any one at any time. 
The order of Deacon, Priest and Metran (Bishop), the 
consecration of churches, Baptism, Holy Communion, 
Marriage, Unction and burial as well as Sundays, Lent and 
Saint’s days should find a permanent place in the observance 
of the Church. 


4, The object and mission of the church is to keep and safeguard 
the faith as revealed by Christ and taught by the Apostles, to 
promote the spiritual life of the faithful through the administration 
of the sacraments and preaching of the Word and proclaim 


"K.K. Kuruvilla, 4 History of the Mar Thoma Church and it's 
Doctrine(Mdaras,1951)34f. 
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the Gospel to all nations, baptizing them to be His disciples in 
the name of the Father, Son and the Holy Spirit. 


5. The entire Church is priesthood and the specific ministry is 
connected with the work of teaching and guiding the flock and 
above all with the administration of sacraments. The ministry 


deserves its sanction from the entire Church of which it is 
regarded as the representative. 


6. The Minister: He is not the mediator but the medium through 
which Grace is imparted. The Church recognizes three orders:- 
Bishop, Priest and Deacon and it believes in the historic 
episcopate. It has no doubt about the continuity of the episcopate. 


The Sacrament of the Holy Communion: 


This makes us participants in the life of Christ through the offering of 
Bread and Wine. It is the Lord’s Supper in that He is the host and 
we are the guests, It is also a means of communion with God and 
one another. The cup of blessing which we bless, is it not acommunion 
of the blood of Christ, and the Bread we break, is it not the 
communion of the body of Christ? (I Cor. 10:16). There has been a 
good deal of discussion regarding the presence of Christ in the bread 
and wine after the consecration. The Church repudiates the theory 
of Transubstantiation and the localized presence of Christ in the 

elements. Two other views are prevalent in the Church namely (1)That 

there is some mystic connection between Christ’s presence and the 
consecrated Bread and Wine, and (2) That they are symbols 
reminding us of his sacrificial death and the many blessings we have 


received through it and great spiritual value to those who worthily 
receive the Holy Sacrament. 


The consecration has two parts, the words of the Institution 
and Epiclesis. The latter has been modified to some extent. The present 
accepted forms are: “May the Holy Spirit sanctify this bread so as 
to be the holy Body of our Lord, the Messiah. May the Holy 
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h 
Spirit sanctify this cup so as to be the holy blood of our Lord the 
Messiah.” 


Auricular confession has been discarded, but there is core 
confession before the communion. Soon after the eee sees uae 
solution; declaring that Christ forgives the sins ©: 
al > 


truly repented. ' 
Anaphora of St James as used in the Mar Thoma Syrian 
Church Today 


i £St. James as used in the 
al studies on the Anaphorao 
ve neachitel The author had madea study of the Theological 


ace: eae 
analysis of the Anaphora of St. James. In this section we are discussing 


j i t Text 
the general structure and the major variants of the Mar Thoma 


from other sources. Only relevant prayers are quoted here. 


Preparatory Service (Thooyaba): i ee aa 

i ducts the pr: : 

1v Qurbana, the Priest conducts the Piper” 

stati done in private. This service 1S divided into ie a 

1) The preparation of the celebrant, 2) the preparation 0: ee 

Jements (Bread and Wine). The First part 1s more sia ae 
; ai In the second part the Priest put on the vestments an arrang 

nature. 


the altar and prays for himself. 


Pre Anaphora (Ante- Communion) After drawing the altar 


urtain of the sanctuary (Madbaha) the celebrant pleads for the 
curta 


blessing of Christ, remembering His incarnation and baptism by John. 


In the response of the people, Jesus is presented before the believers. 


This is a Christological affirmation. In the ministry of the word, the 


i th 
deacon (lay leader)reads a portion from any of the epistles of the 


i : 
§ For a Theological Analysis of the Anaphora of St James see 


i ‘ Celebration of the Economy 
eon charist (Qurbana): the the | 
A caivaticn (Vadavathoor, 1998). Also see: Philp Tovey, 


James as presently used (Cambridges| 998), 
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Apostle. Then the priest reads a portion from the Gospel 
(Evangelion) with devotion and fear. Through this the living Word 
of God is proclaimed. After this, the Promion (introductory prayer 
» Prayer for absolving sin (Hoosaya), Sedra (long meditative prayer) 
etc. are read with penitence. The Pre Anaphora ends with praising 
of Trinity, Nicene Creed, and sermon. Then the public confession of 
those who have come prepared for receiving the Holy Qurbana and 
the declaration of Absolution by the Priest take place. 


The Anaphora (The Service of the Holy Qurbana): 
Anaphora begins with the prayer of peace and ends with the fourth 
blessing. Through this service, the offering and consecration of the 
elements and the believers take place. 


Kiss of peace is given as a symbol of reconciliation and peace 
with God and among human beings. This service begins with prayer 
and exchange of peace after that prayer; the belizvers are exhorted 
to praise God almighty with all heavenly hosts and saints. 


Words of Institution: After the praise, the priest says the words 
of institution, Itis repeating the words andaction that Jesus said and did, 
while He instituted the Holy Qurbana at the Upper room.(1.Cor.11:24- 
25, Mat.26;26-29, Mark. 14:22-25, Luke 22:14-20). 


Remembrance (Anammnesis) Here the Church remembers 
the command of Jesus Christ “Do in remembrance of me. When the 
priest says ‘as often you eat this bread and drink this cup, you 
proclaim Lord’s death until He comes’, the congregation respond 
by saying “Your death O Lord we commemorate, your resurrection 
we celebrate and your second coming we await.’ It should be noted 
that this sacrament is celebrated as a remembrance of Christ’s death. 


Invocation of the Holy Spirit (Epiclesis): Holy Spirit 
sanctifies and makes every thing lively. Epiclesis is a prayer addressed 
to the Father to send the Holy Spirit to sanctify the bread and wine 
offered in the Eucharist. It is also a prayer to sanctify the believers. 
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Great Intercession (7. hoobden }) Here the pees a 

ts leaders, the faithful and the political ren ) scsi 

Ch ch remembers the Blessed Virgin Mary and al ‘ preerene 

ie ecumenical Councils and all the holy Fathers who p' 

init, and remembers all the fafithful departed. eee 

; . . ai 

i The service of breaking of re 

akin tat hea Here the passion, crucifixion and 


ion)i e by the priest. ; 
Seater Ae Sh the pierced side of Christ are remembered in 
0 


the meditation. ‘ce ee 
Lord’s Prayer is recited by the entire aie fy peace : 
the breaking of the bread. Praying this eee on hes eae 
asignof reconciliation and fellowship wi ite 
The elevation of the Eu charist Raising cee se ie a 
the priest says ‘Holy things for holy people, imp : ss Tu din 
lace dis holy and that God is with the believers. 
pees the faithful proceed to receive the Communion. 


Receiving the Holy Qurbana. After the 


ocession and y nah 
rt received the communion, with the blessed elem: 
pri 


i vy of salvation that 
regation and recalls the econom 
Oe rcomneliches: Then the faithful receive the Holy Qurbana 
in kneeling posture in both kinds. 


i i for 
ivi : est gives thanks to God 
hoarse ae ve 26 pas iGate in the heavenly 


i , for enabling the believers t are 
te ns With the final blessing ‘go in peace the siiliees; a 
ae comes to an end. He says the private beer e 
sae God for enabling him to officiate at the Lord’s Table. 


9 
Revisions made in the Anaphora 
evision of Liturgy sce: 


R 
2 the Development and the 
a (Tiruvalla,2006)21 f. 


George Mathew, Liturgy for Our Times: 
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Pre-Anaphora 
The initial Ekba ‘Mary who brought Thee forth, and John who 


baptized Thee pa be the supplicants unto Thee on our behalf. Have 
mercy upon us’, Mar Thoma (here after MT)'°changed into: 


O Lord Jeusus Chri ; 
Tees gel rist, born of Mary, baptized by John, have 


In the propitiatory pr: 
er oi ry prayer (Husaya) In Thy mercy remember 


MT omits, and our departed ones and all the faithful departed. 


faiths. paaiorian, acclamation after the Sedra and before the Nicene 
ree Holy is the Holy Father , Holy is the Holy Son Holy is th 
living and Holy Spirit’ 


MT deletes from the rubric the ‘ i 
¢ Blessing the censer’ but there i 
rubric for, putting the incense at this point. sar iy 


In MT, before the Anaph i i i 
pe apa eal aphora, there is a rubric for collecting the 


It is obligatory for those believers who have come prepared for 


receiving the Holy Qurbana to sa’ i fessi 
t ; y a Public Confession (:epeati 
after the priest). The priest says a General Tere Ba 


'° Here the Mar Thoma Text mentini i 
entinioned is; i i 
EA) Siebel Grea S00) ned is; English version of the Order of 


ate eee ardeds i published by the Diocese of North America and 
pol ad ae ar Thoma Syrian Church, Qurbana Taxa in English 
" Order of Holy Qurbana (English)21 

George Mathew, Lucharist the Celebration 66. 

"2 Order of Holy Qurbana.27 
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Anaphora”® 


Atthe Prayer of the Veil whichis addressed as follows” Thouart the 
hard rock which was set against the tomb of our Redeemer’, is 
replaced by another prayer addressed to our Lord 


inMT like this. Thou art the tried and precious stone which was 
set at_by the builders 
In the Words of Institution, the Gospel Narrative is retained like any 


other text. 


Inthe Epiclesis, certain changes are made in the wordings. There is 
only one form in the Liturgy of Titus 111 942) and are two forms 
given inthe Liturgy of the Synod (1954). 


May the Holy Spirit sanctify this Bread_that it may be the Body 
of our Lord Jesus Christ. 


May the Holy Spirit sanctify this Wine in this Chalice that itmay 
be the Blood of our Lord Jesus Christ (Both Texts)" 


- May the Holy Sprit bless and sanctify this Bread that it may be 


to us the Communion of the Body of your Beloved Son and our 
Lord and God Jesus Christ. 

May the Holy Spirit sanctify this cup that it may _be to us the 
Communion of the Blood of your Beloved Son and our Lord and 


God Jesus Christ. (Liturgy of the Synod)! 


Gog Jess 


ee 

3 For a critical study of the Anaphora of StJames including that of the Mar 
Thoma Church see: B. Varghese. Anaphora of St. James in the Syrian Church 
(Malayalam) Madrosho (2002 Kottayam) 203-212. 


14 Order of Holy Qurbana 32. 


‘5 {pid.43. For a comparative study of various Epiclesis see‘Receptionism 
and the Mar Thoma Epiclesis’ Philip Tovey, Essays in West Syrian Liturgy 
(Vadavathoor, 1997) 28. : 
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The Great Intercession’ 


This is divided into six i 
parts, each having a meditation by pri 
Prayer by deacon, and again a prayer aloud by the pees aa 


Prayer for the Fathers of the Church 
Prayer for the Faithful 
Prayer for the Rulers 


The next three prayers are 
pee yi rather remembrance of the Saints and the 


A beri ee ae other texts on the Blessed Virgin Mary’s 
Tt of our Lord) n i c : 
mentioned in general. ) name is mentioned. Other saints are 


The fifth prayer is a remembranc 
¢ of the Holy Fathers who partici 
in the Ecumenical Councils of’ Nicea, Constantinople ey 


In the sixth prayer all the faithful 
} departed ari 
with a eschatological hope of resurrection. 6i aoe we 


In these Prayers MT" omits th 
! © prayer for the di ° 
their prayers be a stronghold for us’ and side: open! 


Make us worthy to follow their foot steps 


ey a hate (Kukylion) ofremembrance of Blessed Virgin 
ary and other Saints inthe MT text after the Elevation of mysteri 
and before the Communion, a 


H W .Codrigton and A i 
ae -A .King suggest that these were later 


6 Philip Tovey, Essays, 42f 
"" George Mathew, Eucharisrt 123-25 
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Inthe final blessing (Dismissal), MT omits ‘grant rest to the souls of 
your departed’ 


Rationale of Reformation 


Juahanon Mar Thoma in his Book Christianity in India and a 
Brief History of the Mar Thoma Church,'’ comments on the 
rationale of reformation in this way; 


Mar Thoma Church is neither a Schismatic nor heretical church. 
Abraham Malpan led a reform within the undivided Syrian Church. 
Both Abraham Malpan and Mathews Mar Athanasius were opposed 
by the section that was unsympathetic to the cause of reformation in 
the Malankara Church. The reforms were only a throwing away of 
errors which were forced upon the Church during the middle centuries 
by Romans and later Jacobites. It was an attempt to go back to the 
original doctrines and practices of the independent St. Thomas church. 
Abraham Malpan and Mathews Mar Athanasius founded no new 
Church. We claim our continuity with the independent church formed 
in 1664 after the Coonan Cross and also with the Church formed by 
St. Thomas. The litigation and court verdict in 1889 was only about 
the temporal authority and not based on any theological reasons. 


In fact Malpan kept close to the traditional form even when he 
changed the content. In the opening Ekba of the Qurbana, the old © 
liturgy gives ‘Mary that brought forth Thee and John that baptized 
Thee shall intercede for us, have mercy on us’ had changed to “O 
Lord Jesus the Christ, who was born of Mary baptized by John 
shower your blessing on us” (MT). But many non-religious concern 


'8 According to Codrington, some Jacobites Books insert a Teshmeshto 
(service) our Lady or of the departed saints. A.A.King also gives a similar 
note.See, Codrington.H.W, “The Syrian Liturgy” Eastern Church 
Quaterly(Vol.1,1936)94. A.A King, Rites of the Eastern Christendom Vol. I 
(Rome, 1947)189. 


© Juhanon Mar Thoma, Christianity .31f 
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includi lasti iti 
ding ecclesiastical power politics were mixed with the religion ) 


and played their part in the st i i 
aa ae e struggle which determined the course of 


An impression has been crea i 
ted mainly thr i 
oes that since the Church has Havas aes i 
parte and to the saints, its conception of the Catholic Church is 


es not believe in purgatory, it 


i I to the state of th 
authority, Scripture is the test of necessary belief and ies me on 


Evaluation 


8: 
An An; lican liturgical schol 
ar Bryan Spinks speaks about the 


ea eS, Nevertheless, without the Western Anglican 
eee as ucation and possible misplaced missionary zeal, 
pees s ave occurred. It is a sobering fact that because of 
ee ae es, the Christians of Assyria and the Thomas 
ao ja were divided and theirrespective liturgical heritage 

na tered by the ideas from outside rather than growi ss 
internal creative developmentand renewal. 2 ey 


- Paulose Mar Gregorios says: “The Mar Thoma Church is 
luge SEER A wick : 


°° C.P. Mathew & M.M.Thomas, Op.Cit. 75. 


2 : 
K.K.Kuruvilla. A History of the Mar Thoma Church .40. 


Bryan Spinks, Western 


Us i 
ee esonie € and Abuse of Eastern Liturgical Tradition, 
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unique in the sense that it is Eastern and Reformed. This church 
still maintains aspects of its Eastern Orthodox heritage but has 
undergone a thorough reformation along the lines of English 
and continental reformation. 


The Churchclaims historical continuity with the ancient Church 
supposed to have been established by the Apostle Thomas in 
the First Century. The reformation in the 19" century which 
originated this church as an independent unit distinct from the 
Syrian Orthodox Church of which it formed part before that 
time was ostensibly an effort to restore the purity of faith and 
practice of the original Apostolic Church which had been 


corrupted by the Syrian Orthodox. 


The liturgical tradition of the Mar Thoma Church thus follows 
very much the pattern set by the Syrian Orthodox tradition. 
There have been several revisions of prayers, especially in 
Eucharistic liturgy to eliminate supposedly wrong teachings. 
E.g., 1) to take out all intercessions to the Saints or Blessed 
Virgin Mary since Christ is the only mediator. 2) To take out 
all the prayers forthe departed since there is no biblical teaching 
which tells us that the dead will be benefited by our prayers. 
3) To take out elements from the liturgical prayers which 
overemphasize the sacrificial element in the Eucharist. 4) To 
reverse prayers which may seem to imply a doctrine of 
transubstantiation of the bread and wine into the body and 
blood of our Lord. 5) To reverse prayers which over emphasize 
the powers of the priesthood. 


In these reforms the Mar Thoma Church was guided especially 
by the pattern of the English Reformation as the Church Missionary 
Society has interpreted it. As in the English BCP, sometimes two 
alternate versions are given for prayers one of which hasa ‘high’ 
theology of the sacrament whereas the second may reflect a ‘low’ 
view. In the versions like the basic allusions of orthodox text is 


EP EE IANA Le WER ER 
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maintained wherever possible since the revisions have not been carried 
out in athorough manner, elements of Orthodox tradition now coexist 
with the definite reformation features. 


Mar Thoma Church remains Eastern in not adding the Filioque 
to the Nicene Creed, in insisting the celibacy of Bishops, in 
vestments and church utensils, in full congregational 
participation, in worships, in using mother tongue in worship. 
in adding *O Christ who was crucified for us have mercy coed 
us, in Trisagion and in many other respects. 23 


- Paul ose MarAthanasius, Kadavil, in his study of the Eucharist 
Service of the Jacobite Church comments: “That the liturgies 
have been undergoing changes is anacknowledged fact. In 
708 AD, James of Edessa reused the text of St. James liturgy; 
evidently he used the current Greek text for this, Itis possible 
that there are versions independent of the correction.” 4 


Zachariah John in his study?> concludes that the reform 
movement initiated by Abraham’ Malpan was in the area of practices 
rather than textual. The destruction of statues, venerated by people 
the removal of festival related to such practices, omitting the 
intercessory prayer through Blessed Virgin Mary and other saints 
were the results of purging such practices. The prayer for the departed 
and private confession was abolished from the liturgy and practices 
due to lack of scriptural endorsement and because of the evil practices 
connected with that. The administration of the Holy elements 
separately was in conformity with Gospel Institution narratives, The 
life in this world had to be taken seriously as responsible believers 


* Paulose Mar Gregorios, Worship ina Secular Age (Tiruvalla, 2003)56-58. 


* PauloseMar Athansasius, Eucharist Servi 
» Euc Service of the J. ite Chur 
(Changanassery.2003) 17. gies rage 


** Zachariah John, The Liturgy. 93f. 


520 


Liturgy of St. James in the Mar Thoma Tradition 


with strong faith and hope in God and in His grace, Thus it was 
necessitated for Abraham Malpan and other reforms to revise the 
Liturgy at a minimum level. In the Eastern Church, the faith is 
embedded in the liturgy. 


In the further revision of Liturgy, the shift of emphasis was 
from ritual to faith, from mediatory priesthood to representative 
priesthood. But at the same time the Liturgy remains true to the 
early faith of the Church by believingin the doctrine of Trinity, and 
upholding the first three Ecumenical Councils. The liturgy also gives 
due importance to the veneration of Saints and remembrance of the 
departed and in the hope resurrection in the last day. It also gives 
due significance to the sacramental grace. 


Conclusion 


When we examine the history of the Christian Church it can be seen 
that there were revisions, reforms and adaptations and composing 
of new Liturgies in different periods of time. There are Churches 
who believe that Liturgy is unchangeable. Atcertain period, people 
believed that we receive blessing by worshipping in a language 
unknown to the faithful. The thrust of Reformers both in the West 
and in Malankara, were that the worship should be in the language 
of the people. There are mainly three reasons for liturgical revisions. 
They are doctrinal, cultural and ecumenical. The liturgical revisions 
that had taken place under the leadership of Martin Luther in Germany, 
Archbishop Thomas Cranmer of ‘Canterbury in England, Abraham 
Malpan and Kaithayil Geevarghese Malpan in 19" century in 
Malankara were doctrinal. 


The Liturgy and worship pattern need to be renewed as the 
Holy Spirit guides the Church. The Liturgical revision by Malpan 
and others were an attempt to renew the liturgy on the basis of the 
Scripture and by the promptings of the Holy Spirit. We can not 
evaluate the methods of revision with modern scholarship of the 
present century. Their purpose and criteria were definite and genuine. 


pa he eee ee 
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Whatever prayers or practices they found unscriptural, they tried to 
correct them. As we have seen, in that attempt they have made 
minimum changes to the liturgy and practice. John Fenwick a scholar 
in Syrian Liturgy is of the opinion that ‘it was the removal of doctrinal 
aberrations and simplification of the ceremonial. The various rites of 
the Mar Thoma Church remain substantially orthodox but there still 
exists a lack of active appreciation of the liturgy as a source of 
doctrine and mission.” 


The Anaphora of St. James that is in use in the Mar Thoma 
Church is very close to other Church traditions. It did not deviate 
from the basic scriptural foundations and essentials of common faith 
formulated by the Ecumenical Councils and canons of the early 
Church. The Liturgy affirms the faith in the Trinity, Nicene Creed, 
the agreed faith in Christology, the teaching on Sacraments-namely 
the Baptism Eucharist and Ministry etc. Above all, there are several 
common elements which can unite the St. Thomas Churches in this 
ecumenical age. The Anaphora of St. James can be a source of 
common witness in this land and elsewhere. Mutual close 
understanding, observation and agreement on convergence and 
deviance are essential for better fellowship (Koinonia- communion) 
between Churches. It will enable the St. Thomas Church to affirm 
unity and celebrate diversity. We need closer study of the Liturgical 
Texts of the past and present together, which will enhance to accept 
the uniqueness and commonality of each tradition. The theology of 
the Church should evolve from the Liturgy which is the expression of 
our faith and source of our dectrine.?’ The rediscovery of the place 
of Liturgy, especially, the Eucharistic Liturgy is very essential fora 
meaningful engagement of dialogue between the Churches which was 
once united and independent. 


°° John Fenwick & B.Spinks, Worship in Transition (Edinburgh, 1995 102, 
*’ George Mathew, Eucharis! 163-64. 
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